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obtaining his economic dues as determined by the natural system
mentioned above. What it does not mean is that a rich man or a man of
rank and position should obtain his right with ease and dignity, while a
poor man has to knock on the doors and has to lose his respect and dignity
to obtain his rights, or that the law should protect the rights of the rich,
and leave the poor to fend for themselves. This kind of inequality is not
tolerable in Islam, and this is what Sayyidna AbU Bakr Siddiq <% had
said in one of his addresses:
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"T swear by Allah that nobody is more forceful to me than a
weak man until I cause his right to be given to him, and nobody

is weaker than a powerful man till I obtain from him the right
of the weak one."

Islamic equality, therefore, from the purely economic point of view
means that everybody should have equal opportunities to earn livelihood,
and Islam does not tolerate that a few wealthy persons should control and
monopolize the sources of wealth whereas small traders should be unable
to do business in the market place. By forbidding interest, speculative
transactions, gambling, hoarding, monopolistic trade agreements, and by
applying zakah, ushr, kharaj, maintenance allowances, alms and other
compulsory payments, an environment of freedom has been created in
which every individual can get an opportunity of earning livelihood
according to his ability, endeavor and investment. A prosperous society
can be built upon this foundation. The differences in incomes which
remain despite all this are actually unavoidable, and cannot be erased
just as the differences in human beings in respect of beauty and elegance,
health and vigor, sense and intelligence and offspring and progeny
cannot be wiped out.

Verses 33 - 35
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And were it not that all people will become of a single
creed (i.e. disbelief), We will have caused, for the benefit
of those who disbelieve in Rahman, roofs of their
houses to be made of silver, and the stairs as well, on
which they will climb, [33] and doors of their homes,
and the coaches on which they will recline, [34] and
(will have made some of these things) of gold-
ornaments. And all this is nothing but an enjoyment of
the worldly life. And the Hereafter, with your Lord, is
(destined) for the God-fearing,. [35]

Commentary
Superiority is not based upon wealth and property

This is the second reply to the infidels of Makkah for their question
why prophethood was not bestowed upon some very rich and wealthy
person of Makkah or Ta'if? The gist of the answer is that some qualities
and abilities are undoubtedly necessary for choosing someone as a
prophet. But abundance of riches and wealth cannot be taken as the basis
of this choice. Wealth and property are so worthless in Allah's view that if
there was no apprehension of all the people becoming disbelievers, He will
have showered gold and silver upon all the infidels. The Holy Prophet %
has stated, in a hadith reported by Tirmidhi,
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"If the worth of the whole world, in Allah's sight, had been equal

to that of one wing of a mosquito, Allah Ta‘la will not have
given even one drop of water from this world to an infidel

(kafir)".

This tells us that neither abundance of wealth and property owned by
someone can be a cause of his superiority, nor can one's poverty be taken
as an indication of his being lower in rank. As for those excellent qualities
which are necessary for prophethood, they are found in the Holy Prophet
%, to their perfection. Their objection is, therefore, false and baseless.

The statement in these verses that if gold and silver had been
showered upon all the infidels, all the people will have become
disbelievers is meant for most of the people. Even today, there are people
who are certain that if they become disbelievers, they will get abundance
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of riches and wealth, but they do not lose their faith for the sake of wealth
and property; such people will have remained steadfast to their belief and
faith, perhaps even at that time, but the number of such people will have
been very little indeed.

Verses 36 - 45
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And whoever makes himself blind against the advice of
the Rahman, We assign for him a devil who
accompanies him all the time. [36] And they (the devils)
prevent such people from the (right) way, while they
deem themselves to be on the right path, [37] until when
such a person will come to us, he will say (to the devil),
"Will that there were the distance of East and West
between me and you, because you were the worst
companion." [38] And (it will be said to such people,)
'Since you were wrongdoers, it will never benefit you
today that you are sharing the punishment with each
other.'[39] So, can you (O prophet) make the deaf to
hear, or can you show the way to the blind and the one
who is in open error? [40] So, even if We take you away,
We will surely take vengeance on them. [41] Or (if) We
show you (in your life) that (punishment) with which
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We have threatened them, then We have full control
over them. [42] So, hold fast to that which has been
revealed to you. Surely, you are on the straight path.
[43] And certainly this (Qur’an) is a word of honor for
you and your people. And you will be questioned. [44]
And ask Our messengers whom We sent before you
whether We had appointed gods to be worshipped
besides Rahman. [45]

Commentary

Jv—,“ ,fs o Jw s (And whoever makes himself blind against the
advice of the Rahman, We assign for him a devil who accompanies him all
the time - 43:36) It means that whoever knowingly turns a blind eye
towards Allah's advice i.e. the Holy Qur'an and wahy, Allah assigns to
him a devil who accompanies him all the time in this world to prevent him
from virtuous deeds, and to divert him towards evil. When such a man is
resurrected in the Hereafter, his devil will also be with him, till they both
are pushed in Hell. (Qurtubi).

We learn from this that the punishment one gets even in this world
for turning away from Allah's remembrance is that he gets into bad
company and 'shaitans’ (devils), whether from humans or from jinns,
keep diverting him from virtues to vices. He commits vices but thinks that
he is doing very well. (Qurtubi). This devil who is assigned to such a person,
as mentioned here, is in addition to the 'Shaitan' (Satan) who is attached
to every believer and disbeliever, because that ‘shaitan' (Satan) does
leave the man alone at certain specific times, whereas this devil
accompanies him all the time. (Bayan-ul-Qur'an)

(,J\ (:.{.uw 23y (‘Since you were wrongdoers, it will never benefit you
today that you are sharing the punishment with each other.'...43:39)
There can be two explanations of this verse. One is that since your 'kufr'
and 'shirk’ (disbelief and ascribing partners to Allah) has been proved,
your longing in the Hereafter in the words, "Will that this devil had been
away from me," will be of no avail, because all of you will be sharing the
same punishment.

The other explanation could be that after getting in Hell, your
sharing the punishment with the devil will not benefit you. In this world,
indeed it happens that when a few people share the same misfortune,
everyone's burden of misery becomes somewhat lighter, but there in Hell,
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everybody will be so terrorized that nobody will be able to lighten
another's misery and hence sharing of the punishment will be of no
benefit. (The translation given above is based on this interpretation.)

Good Fame is liked by Islam

S sals Y KXY ‘51} (And certainly this Qur’an is a word of honor for
you and your people...43:44) The original word used in the text is dhikr
which here means 'good name' or 'fame'. The verse means that the Noble
Qur’an is a matter of great honour and good fame for the Holy Prophet i
and his people. Imam Razi has concluded from this verse that good fame
i1s a desirable thing, because Allah Ta‘ala has stated this as a matter of
favor and that is why Sayyidna Ibrahim ¥%8| had supplicated:
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(And destine for me a truthful description among the next
generations) (26:84)

But one must keep in mind that the good fame is praiseworthy only
when it is received as an automatic result of virtuous deeds, but when
virtuous deeds are done for the sake of good fame, then it becomes riya’
(ostentation) which not only nullifies all the rewards of good deeds, but
also renders one guilty of a major sin.

In this verse the words 'your people' have been taken by some
exegetes to mean the tribe of Quraish only, thereby proving the
superiority of Quraish, whereas ‘Allamah Qurtubi says that, according to
the correct view, these words refer to the whole Ummah of the Holy
Prophet %, irrespective of color or race, and the Noble Qur’an is a matter
of honor and good fame for the whole Ummah. (Qurtubi)

'j G S e Gl Jw) (And ask Our messengers whom We sent
before you...43:45) A guestion may arise here: Since all the earlier
prophets sl ¢l had expired at the time of the revelation of this verse,
how could the Holy Prophet #2 ask any question from his predecessors?
Some exegetes have taken the verse in the sense that if, as a miracle,
Allah Ta‘ala arranges for the Holy Prophet #% to meet the earlier prophets
Pl wgle, then he should ask them about it. And it is well-established
that the Holy Prophet % met all the preceding prophets s>Ji og.le during
the Night of Ascension. ‘Allamah Qurtubi quotes some narrations
according to which the Holy Prophet % asked them this very thing after
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leading them in the prayers; but we could not discover the source of these
narrations. Most exegetes have, therefore, explained that the verse does
not mean to ask the prophets verbally. What is meant by the verse is to
consult the divine Scriptures revealed to the earlier prophets, and to ask
their learned scholars. And the scriptures of the prophets of Bani Isra’il
which are available now, despite so many distortions, contain teachings
about 'tauhid' (Oneness of Allah) and condemnation of 'shirk'
(associating others with Allah) even today. For example, some excerpts
from the Bible are quoted below:

Teachings about Oneness in the Scriptures of the earlier
prophets

Here are two quotations from the Scriptures claimed by Jews and
Christians to be the 'Pentateuch’ or "Torah' :-

"The Lord has shown you this, to prove to you that he alone is
God and that there is no other." (Deuteronomy, 4:35)

and

"Israel, remember this! The Lord-and the Lord alone-is our
God. Love the Lord your God with all your heart." (Deuteronomy,
6:4)

The scripture of Shi‘ya 888l (known as Isaiah) says,

"l am the Lord; there is no other god. I will give you the strength
you need, although you do not know me. I do this so that everyone
from one end of the world to the other may know that I am the
Lord and that there is no other god." (Isaiah, 45:5,6)

The books claimed by the Christians to be the Gospels contain this
statement of Sayyidna Masih Nk (Jesus Christ):
"Listen, Israell The Lord our God is the only Lord. Love the
Lord your God with all your heart, with all your soul, with all
your mind, and with all your strength." (Mark, 12:29, Matthew
22:36)
It is narrated that once Sayyidna Masih &kl (Jesus Christ) said the
following words during a supplication:

"And eternal life means knowing you, the only true God, and
knowing Jesus Christ, whom you sent." (Yuhanna 17:3) 1]

[1] These excerpts are taken from Good News Bible, Today's English Version, Published by the Bible
Societiesin 1976. Muhammad Taqi Usmani)
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Verses 46 - 56
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And We sent Misa with Our signs to Fir‘aun (Pharaoh)
and his chiefs; so he said, "I am the messenger of the
Lord of the worlds." [46] So, when he came to them with
Our signs, they at once started laughing at them. [47]
And We did not show them a sign, but it used to be
greater than its predecessor. And We seized them with
punishment, so that they may return. [48] And they
said, "O magician, pray for us to your Lord by the
covenant He has made with you; we will certainly come
to guidance." [49] Then, when We removed the
punishment from them, they at once broke their word.
[50] And Fir'aun proclaimed among his people, saying,
"Does not the kingdom of Egypt belong to me? And these
rivers are flowing right underneath me. Do you, then,
not discern? [51] Or (do you not see that) I am much
better than this one (Musa) who is worthless and can
hardly express himself? [562] So why were the bracelets
of gold not sent down to him, or (why) did the angels
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not come along with him as companions?" [563] Thus he
made fool of his people, and they obeyed him. Surely
they were a sinful people. [54] So, when they provoked
Our anger, We took vengeance on them, and drowned
them all together, {55] and made them a people of the
past, and an example for the later generations. [56]

Commentary

Incidents related to Sayyidna Musa &} have been stated by the
Qur’an at many places repeatedly, and the incidents referred to in the
present verses have been described in detail in Surah Al-A‘raf. The
reason for reminding these incidents here is to show that the objection of
the infidels of Makkah that the Holy Prophet % is not a wealthy man is
not a new objection; Fir‘aun had expressed the same doubt against
Sayyidna Musa &) and his prophethood. His contention was that being
the ruler of Egypt, and owner of the palaces and rivers flowing beneath
them, how could Musa 42! claim to be a prophet against him. But just as
Fir'aun's disbelief could be of no avail to him, and he got drowned along
with his people, this objection of 'kuffar' of Makkah, too, will not save
them from the divine punishment in this world, or in the Hereafter.

2592

e 3K Y (and can hardly express himself - 43:52). Although as a
result of his own supplication, the stammering of Sayyidna Musa <&E&)
had been removed by Allah Ta‘ala, Fir‘aun remembered his previous state
only, and hence this aspersion. And it is possible also that by saying this,
Fir'aun did not mean stammering in speech, but he meant that Sayyidna
Musa &8 could not put forward adequate logical arguments to satisfy
him, although this was nothing but a false accusation, because Sayyidna
Musa S8\ had completely overwhelmed Fir‘aun through his arguments
and proofs against which he had no answer. (Tafsir Kabir and Ruh-ul-Ma‘ni).

‘s S5zl (Thus he made fool of his people - 43:54). According to the
Arabic expression, this sentence may be translated in two ways; the
translation adopted in the text above is based on one of them. The second
one may be: "He (Fir‘aun) easily made his people to follow him".
(Ruh-ul-MaEni)

b);_ﬂ\hl: (So, when they provoked our anger, - 43:55). Since Allah
Almighty is pure of the states of anger and sorrow, the meaning is that
their behavior caused Us to decide that they should be punished.
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(Ruh-ul-Ma‘ani)

Verses 57 - 65
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And when the example of the son of Maryam was cited,
your people started at once shouting at it (in joy), [567]
and said, "Are Our gods better or is he?" And they did
not cite it but for the sake of disputation. Rather, they
are a quarrelsome people. [58] He (‘Isa) is no more than
a slave (of Allah) whom We favored and made an
example for the children of Isra'il. [59] And if We will,
We may create angels from you who succeed you on the
earth. [60] And he (‘Isa ) is a source of knowledge of the
Hour (the Day of Judgment); so do not be in doubt
about it, and follow me. This is the straight way. [61]
And let not the shaitan (Satan) prevent you (from
following this way). He is surely an open enemy for you.
[62] And when ‘Isa came with clear proofs, he said, "I
have come to you with wisdom, and to explain to you
some of those matters in which you differ. So, fear
Allah, and obey me. [63] Surely, it is Allah who is my
Lord and your Lord; so worship Him. This is the
straight way." [64] Then different groups, out of them,
fell into disagreement. So, woe to the wrongdoers
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because of the punishment of a painful day. [65]

Commentary

Sl e G55 S i u,:a U (And when the example of the son of
Maryam was cited, your people started at once shouting at it [in
joy]...43:57). Exegetes have narrated three events as background of the
revelation of these verses. One is that once the Holy Prophet # had
addressed the tribe of Quraish and said, "O people of Quraish! there is no
good in whatever is worshipped beside Allah." The polytheists responded
by saying, "The Christians worship Sayyidna ‘Isa S&E), although you
yourself say that he was a virtuous slave of Allah, and His prophet."
These verses were then revealed in reply to this objection (Qurtubi).

The second narration is that the objection of the infidels related to the
following verse of the Holy Qur'an:

e 035 G S5 5 ST
"Surely, you and whatever you worship other than Allah are the
fuel of Jahannam." (21:98)

When this verse was revealed, 'Abdullah Ibn-uz-ziba'ra claimed that
he had the proper answer to this verse which was that the Christians
worship Sayyidna Masih (Isa ¥8)) and Jews worship Sayyidna ‘Uzair
M) so will they both become fuel of Hell? Upon hearing this, the
polytheists of Quraish became very joyful, and Allah then revealed the
following verse of the Holy Qur'an:

S SIS S Gl i 0 )
"Surely, those for whom the good (news) from Us has come
earlier shall be kept away from it." (21:101)

The above verses of Surah Zukhruf was also revealed in this context.
(Ibn Kathir, etc.,)

The third narration is that once the pagans of Makkah expressed the
absurd thought that the Holy Prophet %8\ wanted to claim godhead for
himself, so that he might be worshipped like Sayyidna ‘Tsa ¥¢8) is
worshipped by the Christians; these verses were revealed in that context.

In reality, there is no conflict between these three narrations. The
infidels will have said all the three things, and in reply Allah Ta‘ala
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revealed these verses in such a comprehensive manner that took care of
all the three objections. The answer to the last objection is quite clear in
these verses as to those who started worshipping Sayyidna Tsa ¥¢&\ did
not do so in obedience to any Divine command, nor had Sayyidna ‘Isa
&8 ever desired it for himself, nor does the Qur’an support it. Their
misconception was based on the miraculous birth of Sayyidna Tsa S&E)
without a father which was, according to them, a sign of his being god or
a son of God. The Holy Qur'an has refuted this misconceived argument.
How is it then possible that the Holy Prophet Ea“é%’ will claim Godhead in
imitation of the Christians?

The gist of the objection mentioned in the first and second narrations
is essentially the same. The statement in the Qur'an that all those who
are worshipped except Allah will become fuel for Hell or the statement of
the Holy Prophet @éﬁ; that there is no good in whatever is worshipped
except Allah, refer to the lifeless objects of worship, such as idols or those
living beings who directed their followers towards their own worship, or
who liked to be worshipped, such as shaitans, Fir‘aun, Namrud, etc.. So
Sayyidna ‘Isa M) is obviously not included in this category, since at no
stage did he like to be worshipped. Christians do not worship him because
of any direction having being given by Sayyidna ‘Isa &) rather they
were misled and started worshipping him by deducing the wrong
conclusion from his birth without a father which was a sample of Allah's
power to show to the people that Allah does not need even any apparent
cause or means to create something. This worship of Sayyidna Tsa S&E)
by Christians was not only irrational, but also against his own teachings,
because he had always preached tauhid' (Oneness of Allah); his own
disgust against being worshipped simply does not allow his inclusion in
the ranks of false gods.

u,;f,._. q'pﬂ’* @&,L(,_i., lesd SL@,J) (and if we will, We may create
angels from you who succeed you on the earth...43:60) This is in reply to
the gravely mistaken conclusion drawn by Christians from the miraculous
birth of Sayyidna ‘Isa £%8) without a father as a result of which they
attributed godhead to him, and started worshipping him. Allah Ta‘ala
states to controvert their argument that Sayyidna Tsa's ¥&E! birth was
merely a demonstration of His power, and He has the power to do even
more supernatural things like creating Sayyidna 'Adam S8 without
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father and mother. And if He wills, He may do as unprecedented things
as causing angels to be born out of human beings.

CHIAY (.l.J ‘5}3 (And he (Tsa &5 is a source of knowledge of the Hour
[the day of judgement] - 43:61). This verse has been explained in two
different ways. One is that Sayyidna ‘Isa N45) being born without a
father is a proof to the fact that Allah Almighty can create people without
apparent causes. Thus resurrecting the dead is not at all difficult for Him.
But most exegetes have taken this verse in another sense. According to
them it means that the descent of Sayyidna Tsa H8) from the sky is a
sign of the Doomsday. And his coming to this world again in its last days
and killing Dajjal (the Antichrist) is proved by mutawatir ahadith. Some
details on this subject have already been given in the explanation of the
verse (3:54,55) of SUrah ’Al-Imran, (See V,2, pp.76 onward of this book) and in
Surah Nisa’ 3:54,55 (See V. 2, PP. 622 onward of this book) and some in Surah
Al-Mz’idah (5:110). For more details one should refer to the author's book
"l S35 B 55 Loy e At-Tasrih bi ma tawatara fi nuzul-il-Masth in
Arabic and wgg&fyé’" Masth-e-Mau‘ud ki pehchan in Urdu.

b dr‘*b” «.’543‘ geey V‘Q u“\‘b (and to explain to you some of those matters
in which you differ...43:6?;) Since Banu Isra’il were drowned in arrogance
and obstinacy, they had tampered with the Divine laws. Sayyidna Tsa
B disclosed the reality of such distortions. The words 'some matters' are
used because some other matters were purely of mundane nature. He
might have not felt the need to deal with those differences.

(Bayan-ul-Quran).

Verses 66 - 77
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They are waiting for nothing but for the Hour to come
upon them suddenly, while they will not even imagine
(it). {66] Friends, on that day, will become enemies to
one another, except the God-fearing, [67] (to whom it
will be said) "O my slaves, there is no fear for you
today, nor will you grieve- [68]-(that is, O) those
(slaves) who believed in Our signs, and remained
obedient. [69]-— Enter the Paradise, you and your
spouses, showered with bliss." [70] Circulated among
them will be the bowls of gold, and glasses. And therein
will be whatever souls desire and that in which eyes
delight. "And you will be living in it for ever. [71] And
that is the Paradise that you are made to inherit
because of what you used to do. [72] For you there are
fruits in abundance from which you will eat." (73] The
sinners (on the other hand) will be in the punishment
of Jahannam, living there for ever. [74] It will not be
lightened for them, and they will be there, devoid of all
hopes. [75] And We did not do injustice to them, rather,
they themselves were the unjust. [76] And they will call
(Malik, the keeper of the hell)) "O Malik, let your Lord
do away with us." He will say, " You have to stay on." [77]

Commentary
The only real friendship is that which is in the sake of Allah

SO N e ekl ik fisy SsYi (Friends, on that day, will become
enemies to one a;\other, except the God-fearing 43:67). This verse tells us
plainly that the friendly relations in which we take so much pride in this
world, and for which we don't even care about halal (permitted) and
haram (unlawful), will be of no use on the Day of judgment, rather they
will turn into enmity. In this connection, Hafiz Ibn Kathir has reproduced
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a discourse of Sayyidna ‘All <% narrated by ‘Abdur Razzaq in his
Musannaf and by Ibn Abi Hatim regarding two Muslim friends and two
Non-Muslim friends. One of the Muslim friends died and when he was
given the glad tidings of Paradise, he recollected his friend and
supplicated in his favour: "O Allah! That friend of mine used to advise me
to obey You and to obey the Holy Prophet %, he used to direct me
towards virtues and to prevent me from vices, and kept on reminding me
that one day [ would have to meet You. So O Allah! Do not misguide him
after me, so that he may also see the scenes of Paradise as You have
shown to me, and be pleased with him, as you have been with me." In
reply, it will be said to him, "Do not worry, if you know what reward I
have stored for your friend, you will weep less and laugh more." Later,
when the friend will also have died, both the souls will get together and
Allah Ta‘ala will direct them that each one of them should praise the
other. Thereupon, each one of them will say about the other that he is the
best brother, best companion and the best friend.

As against this, when one of the Non-Muslim friends will die, and he
will be told that he will go to Hell, he will recollect his friend and will
supplicate thus "O Allah! That friend of mine used to insist upon me to
disobey You and your messenger, used to direct me towards vices and
used to prevent me from virtues and used to tell me that I would never
meet You. So O Allah! Do not give him guidance after me, so that he may
also see the scenes of Hell, as You have shown to me, and be displeased
with him just as You have been displeased with me." Later, when the
other friend will also have died, both their souls will be get together, and
they will be directed to praise the other. Then each one of them will say
about the other, "He is the worst brother, worst companion and worst
friend. (Ibn Kathir p. 134, v.4)

Therefore the best friendship, in respect of this world as well as the
Hereafter, is the one that is for the sake of Allah. Many are the merits
stated in 'ahadith' for those two Muslims who love each other purely for
the sake of Allah. One of these merits is that they will be in the shade of
the "Arsh" (Throne) of Allah. And 'love for the sake of Allah' means to
love someone because he is a true follower of the religion prescribed by
Allah. As such, it includes sincere love for teachers of religious subjects,
spiritual guides, reformers, religious scholars and devotees of Allah, as
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well as for all the Muslims.

Verses 78 -89
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Indeed We have brought to you the truth, but it is the
truth that most of you detest. [78] Is it that they have
firmly resolved to do something (harmful to Our
messenger)? Then, We have firmly resolved (to frustrate
their plan.) [79] Do they think that We do not hear their
secrets and their whispers? Why not? And Our
messengers (angels) are with them who record. [80] Say,
"Had there been a son for the Rahman, I would have
been the first to worship." [81] Pure is the Lord of the
heavens and the earth, the Lord of the Throne, from
what they describe (about Him). [82] So, let them
indulge (in their fallacy) and play, until they face their
Day that they are promised. [83] And He is the One who
is God to be worshipped in the sky, and God to be
worshipped on the earth. And He is the Wise, the
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All-Knowing. [84] And Glorious is the One to whom
belongs the kingdom of the heavens and the earth and
whatever lies between them. And with Him is the
knowledge of the Hour; and towards Him you are to be
returned. [85] And those whom they invoke besides Him
have no power to intercede, but those who bear witness
to the truth, while they have knowledge (may intercede
for the believers with Allah's permission). [86] And if
you ask them as to who has created them, they will
certainly say, "Allah". Then, to where are they driven
back (by their false desires)? [87] And (Allah has the
knowledge) of his (prophet's) saying, "O my Lord, these
are a people who do not believe." [88] ! So, turn away
from them, and say, "Salam!" (good-bye!). Then, soon
they will come to know. [89]

Commentary

u;.)..,.}\ J¥ GG 4, eyt 584 y (Had there been a son for the Rahman,
I would have been the first to worship - 43:81) It does not mean that, God
forbid, there is any possibility of Rahman (Allah) having offspring. What
is really being said is that the Holy Prophet % is not denying your beliefs
due to enmity or obstinacy, but because they are illogical. If precise logical
arguments could prove the existence of offspring of Allah, he would
certainly have accepted it. But every intellectual argument contradicts
this possibility, and therefore there is no question of accepting it. This tells
us that it is lawful, rather desirable, to declare during a debate with
erring people that if their claim had been proved by strong arguments, it
would have been accepted, because such a manner of speech may
sometimes soften the heart of the opponent and may peréuade him to
accept the truth.

5558353 Y5 5 50 ) (And [Allah has the knowledge] of His
prophet's saying, "O my Lord, these are a people who do not believe."
43:88) The point made by this sentence is that there are very serious
reasons for Allah's wrath descending upon these infidels. On the one

(1) This translation is based on the construction adopted by many exegetes, including
Maulana Ashraf ‘Ali Thanawi  J )i «>,. However, according to Imam Razl, the
translation will be as follows, " And (remember the time) of his (Prophet's)
saying....." This rendering seems to be closer to the text in view of the grammatical
construction of the verse. (For details, please see At-tafsir-ul-kabir, by Imam Razi
v.27, p.234) (Muhammad Taqi Usmanti)
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hand, there are their severe crimes themselves, and on the other when
the Messenger &%’, who has been sent as a "blessing for the world" and
"interceder for the sinners", himself complains against them and says that
these people do not believe, despite repeated good counsels given to them,
it indicates that they must have agonized the Holy Prophet % to an
extreme extent, otherwise "the blessing for the worlds" would not have
made such a plaint merely on an ordinary hurt.

It should be noted that the present verse has been construed in
different ways. The above translation is based on the construction
adopted by Maulana Ashraf ‘All Thanawi Jw A% ae,. Various other
constructions are given in Ruh-ul-Ma‘ani.

()u J:‘; (and say, Salam [good-bye]. Then soon they will come to
know---43:89). At the end of the Surah, the same advice has been given to
the Holy Prophet % that is always given to every preacher of truth. The
gist of the advice is that one may reply to the arguments and doubts of
the opponents, but when they start talking ignorantly, foolishly or are
involved in hurling abuses, then instead of replying in their language,
one should keep quiet. And the instruction to say Salam does not mean
that "Assalamu ‘alaikum” is to be said to them, because this salutation is
not permissible for any non-Muslim; rather it is an idiomatic expression
for parting of ways. As such, the view of those who deduce from this verse
that saying "Assalamu ‘alaikum” to non-Muslims is permissible does not
carry much weight. (Rah-ul-Maani).

Alhamdulillah
The Commentary on
Surah Az-Zukhruf (The Gold)
Ends here
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Surah Ad-Dukhan

The Smoke

Sturah Ad-Dukhan is Makki. It has 59 Verses and 3 Sections
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With the name of Allah, the All-Merciful, the Very-Merciful
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Ha Mim. [1] By the manifest Book, [2] We have sent it
down in a blessed night, (because) We had to warn
(people). [3] In that (night), every wise thing is decided
[4] through a command from Us. We were to send the
Messenger [5] as a mercy from your Lord, — Surely, He is
the All-Hearing, the All-Knowing - [6] the Lord of the
heavens and the earth and of whatever there is between
them, if you are to believe. [7] There is no god, but He.
He gives life and brings death. He is your Lord and the

Lord of your forefathers. [8] But they, being in doubt,
are playing around. [9]
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Commentary
The Merit of the Surah

Sayyidna Abu Hurairah < reports that the Messenger of Allah said
that whoever recites Surah Dukhan on Friday night, his sins will have
been forgiven by the morning. Sayyidna Umamah <& narrates that the
Messenger of Allah said anyone who recites Surah Dukhan on Friday, in
the night or in the day, Allah will build for him a house in Paradise.
(Qurtubi on the authority of Tha‘labi).

In the present set of verses, the greatness of Qur'an and some of its
special features are described. u«fJ\ ULQ\; "By the manifest Book". This
verse refers to the Holy 'Qur’an’. In the verse Allah swears an oath by the
magnificent Qur’an to state that it was revealed in a blessed and
auspicious Night, the purpose of which is to awaken the unmindful
human beings from their deep slumber. A similar oath was taken, in
exactly the same words, at the commencement of Stirah Az-Zukhruf
(Chapter 43). The oath-phrase has been fully discussed there.

Afr;-«u 'blessed night', in verse 2 according to majority of the
Commentators, refers to 'laylatul Qadr’ or the 'Night of Power' which
occurs in the last ten nights of the month of Ramadan. During this night
Allah sends down countless blessings for his slaves/servants. It has been
explicitly mentioned in Surah Al-Qadr, thus:

212)\ ald 63 510
"We sent it (the Qur’an) down in the Night of Qadr". (97:1)

This clearly indicates that the phrase 'laylah mubarakah’ (blessed
night) occurring in the verse refers to the 'Night of Power'. It is narrated
in a Tradition of the Prophet % that all Prophets ¢lJi w4le, since the
inception of man till the end, received their respective Books in the month
of Ramadﬁn on different dates. Sayyidnd Qatadah <% reports on the
authority of Sayyidna Wathilah «% that the Messenger of Allah said that
Prophet Ibrahim $%E) received his Scriptures on 1st Ramadan, Torah was
revealed on 6th Ramadan, Zabur was revealed on 12th Ramadan, Injil
was revealed on 18th Ramadan and the Holy Qur'an was revealed on the
night of 24th, that is, on 25th Ramadan . (Qurtubi).

The statement that the 'Qur'an was revealed in the Night of Power'
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means that it was revealed in its entirety from the Preserved Tablet to the
lowest Firmament in one night of the month of Ramadan. But, it was
revealed to the Prophet e gradually over a period of twenty-three years .
Some scholars have expressed the opinion that the installment of the
Quran that was destined to be revealed in a given year used to be sent
down on the Night of Power from the Preserved Tablet to the Firmament
of the Earth. (Qurtubi).

Some other scholars of Tafsir, like ‘Ikrimah, interpret the phrase
laylah mubarakah’ (blessed night) as referring to 'laylat-ul-bara’ah’ (the
Night of Immunity), that is, the 15th night of Sha’ban. But to say that
the Qur'an was revealed during this night goes against the clear texts of
the Qur'an: In 3\}:3\ < J,ﬂ g;,d\ 5at; e and in 215\ dd s gl Q we come
across "The month of Ramadan is the one in which the Qur'an was
revealed...(2:185)" and "We have sent it (the Qur’an) in the Night of Qadr
- (97:1)". In the presence of such clear texts, it cannot be accepted, without
any strong evidence, that the Qur'an was revealed in the Night of
Immunity. There are, however, certain Traditions that speak highly of
this night - that it is a night of blessings and that it is a night during
which Allah showers His mercy. Some versions of the Tradition use
exactly the same words as the Qur’ﬁn uses in the verse to describe 'laylah
mubarakah’ - Gas J5VH S 4}1 Jf 5,4 s "In that (night), every wise thing
is decided (4) through a command from Us...(5)". In interpreting this
verse Sayyidna Ibn ‘Abbas <% says that it refers to the Night of Power, in
which the Qur'an was revealed. In it all matters are decreed to happen
from the present Night of Power to the next, relating to all creation, their
births, their deaths, their provisions and other details. Other leading
authorities on Tafsir, like Sayyidna Hasan, Qatadah, Mujahid and others
4%, concur with Sayyidna Ibn ‘Abbas «#. Mahdawli says that all matters
decreed by Allah are, on this night, transferred to the angelic scribes who
record the decrees of the coming year. Other texts of Qur'an and Suunah
bear testimony to the fact that Allah had decreed all matters in
pre-eternity (azal) even before the creation of man. Therefore, the
statement that man's destiny is decreed in this night simply means that
the decrees for the whole year are handed over, in this night, to the
relevant angels for implementation. (Qurtubi).

Because some versions of the Tradition state that births, deaths and
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sustenance are decreed in the night of immunity or 15th night of
Sha'ban, some of the scholars have interpreted the phrase 'laylah
mubarakah' in the current verse as referring to 'laylat-ul-bara’ah' or 'the
Night of Immunity'. But this is not correct, because here the revelation of
the Qur’an is mentioned first; and its revelation in the month of Ramadan
1s confirmed by the clear texts of the Qur'an. Some versions state that
susienance and other things are decreed in the Night of Immunity. Ibn
Kathir, first of all, says this Tradition is mursal and such Tradition
cannot be reliable in the presence of clear/express texts. Qadi Abu Bakr
Ibn ‘Arabi asserts that no authentic Tradition relating to mid-Sha‘ban is
available which may show that sustenance, births and deaths are
determined and decreed in that night. He further rejects the idea that
there is any reliable Tradition on the merit of this night. Ruh-ul-Ma‘ani,
however, cites a Tradition, without a chain of transmitters, narrated by
Sayyidna Ibn ‘Abbas <% in which he says that sustenance, life and death
are determined in the mid-Sha‘ban night, and in the Night of Power the
decrees are handed over to the angels. If this Tradition is confirmed, then
the two interpretations can be reconciled and synchronized. Otherwise,
the express words of Qur'an and authentic Traditions relating to 'laylah
mubarakah' and 'fiha yufraqu..." in the verse of Surah Dukhan [5,@' (V5%
clearly show that they refer to the 'Night of Power'. As far as the merit of
the night of mid-Sha‘ban is concerned, it is a separate issue. Some
Traditions do speak about it but they are weak. Therefore, Qadi Abu Bakr
Ibn ‘Arabi denied any merit of this night. Chains of transmission of
Traditions concerning mid-Sha‘ban are all weak but, it may be suggested
that, if the various ways of transmission are put together, they gain
strength. Therefore, many great scholars have accepted the Traditions
about mid-Sha'ban because there is room to act upon weak Traditions
relating to meritorious actions. Allah knows best!

Verses 10 - 16
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So, wait for a day when the sky will come up with a
visible smoke [10] that will envelop people. This is a
painful punishment. [11] (Then they will say,) " O our
Lord, remove from us the punishment; we will truly
believe." [12] How will they take lesson, while there has
already come to them a messenger making things clear,
{13] then they turned away from him, and said, " (He is)
tutored, crazy."? [14] (Well,) We are going to remove the
punishment for a while, (but) you will certainly go back
(to your original position). [15] (Then,) the day We will

seize (you) with the greatest seizure, We will take
vengeance. [16]

Commentary
u_*: 93 ", .visible smoke" in verse (10) embodies a prophecy and the
Prophet &£ was asked to watch for the Day when the sky will bring forth
a manifest smoke covering the people. There are three opinions recorded

about this from the Companions and their pupils.

The first view is that the smoke is one of the portents of the Day of
Judgement which will occur very close to the Day of Judgement. This
view is held by Sayyidna ‘Ali al-Murtada, Ibn ‘Abbas, Ibn ‘Umar, Abu
Hurairah, Zaid Ibn ‘Al <%, Hasan al-Basri Ibn Abi Mulaikah and others
s A ~¢>,. This view is recorded traceably on the authority of Sa}yyidnﬁ
Abu Sa‘id al-Khudri and Hudhaifah Ibn ‘Usaid al-Ghifari Juw ol cges,
which will be set out in detail later.

The second view is that this prophecy has already occurred. This
refers to the event when the Quraish did not respond to Islam's call and
they grew obstinate, the Apostle of Allah invoked against them that they
would suffer seven years of drought and famine as it happened in the
time of Prophet Yusuf ﬁ% They became so exhausted and hungry that
they were forced to eat bones and carrion. When they looked at the sky,
they saw nothing but smoke or smoky haze because of their exhaustion,

instead of rain-laiden clouds. This view is held by Sayyidna ‘Abdullah Ibn
Masud & and others.
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The third view is held by Sayyidna ‘Abdur-Rahman al-‘A’raj and
others. They say that the 'smoke' refers to the 'dust’' which had been
stirred up to the sky, and had covered the firmament of Makkah on the
day of 'the Conquest of Makkah'. (Qurtubi).

The first two views are most popular. Ibn Kathir says regarding the
third view:

Sl 1l o p J gl s
"This view is gharib (unfamiliar), in fact munkar (against
authentic reports)".

The other two views are confirmed by authentic Traditions.
Ruh-ul-Ma‘@ni supports the second view. Tafsir Bayan-ul-Qur’an prefers
this view. It would appear that Ibn Kathir and Qurtubi prefer the first
view. Allah knows best!

Narrations relating to the two views are as follows. It is recorded in
Sahih of Muslim that Sayyidna Hudhaifah Ibn ‘Usaid al-Ghifari <% said:
"The Messenger of Allah looked out upon us from a room while we were
discussing the Hour. He said: v

'The Hour will not come until you see ten signs. The rising of the sun
from the west; the smoke; the beast (dabbat-ul-‘ard); the emergence of
Gog and Magog; the appearance of ‘Isa son of Maryam; the Dajjal
(anti-Christ); three cases of the earth collapsing - one in the east, one in
the west, and one in the Arabian peninsula; and a fire that will emerge
from the bottom of Aden and will drive the people - or gather the people
- stopping with them when they stop to sleep at night or rest during the
day." (IbnKathir).

Ibn Jarir has recorded on the authority of Sayyidna Abu Malik
Ash‘ari <% that the Messenger of Allah said: "I warn you against three
things: one, the smoke which will only cause cold in a believer, but will
permeate the entire body of an unbeliever so much so that it will ooze out
from every pore and minute hole of the skin; the second thing is the beast
(of the earth which will be of a strange/unusual type); the third thing will
be Dajjal". Having cited this narration, Ibn Kathir said: > st.l li» "This
chain of transmitters is good". Ibn Kathir has cited another narration on
the same subject vide Ibn Abi Hatim on the authority of Sayyidna Abu
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Sa‘id al-Khudri. He also cites a narration with reference to Ibn Abi Hatim
on the authority of Sayyidna ‘Al al-Murtada <& to the following effect:
"This prophecy has not yet been fulfilled. (It will happen close to the
Hour). This smoke will be the cause of catarrh for the believer but it will
penetrate the entire body of an unbeliever and ooze out of the tiny holes
of his skin". Ibn Jarir cites a narration on the same subject on the
authority of Sayyidna ‘Abdullah Ibn ‘Umar and Ibn ‘Abbas #%. Tbn
Kathir cites this and writes:
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"This chain of transmitters is authentic up to Sayyidna Ibn
‘Abbas %, the scholar of the Ummah, interpreter of the
Qur’an. This is the view of other Companions and their pupils
who concur with Sayyidna Ibn ‘Abbas %, together with
prophetic Traditions - some being sahih and others hasan.
They too are sufficient to prove that the 'smoke' is one of the
portents of the Hour. It has not yet occurred, especially since
the apparent wordings of the Qur'an bear evidence to this fact.
Sayyidna ‘Abdullah Ibn MasTd's % popular interpretation of
the word 'smoke' refers to an imaginary smoke/an illusion
which they saw because of their intense hunger and exhaustion,
but it is inconceivable that the Qur’an would use a phrase like
o 2% 'that will envelop people ...(11)' because this imaginary
smoke was experienced by Makkans only. The wordings of the

phrase 'that will envelop people ...(11)" show that the smoke had
enveloped all the people.

Earlier on, Sayyidna ‘Abdullah Ibn MasUd's <% view was given as
follows as recorded in the two Sahihs, Musnad of Ahmad, Tirmidhi, Nasa’l
and others. Sayyidna Masriq <% narrates: 'We entered the mosque of
Kufah at the gates of kindah - and a preacher recited the verse b 3
u*": ;)L;:b; AIORIILPY day when the sky will come up with a visible smoke
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(44:10)" and asked the audience : "Do you know what smoke is that 7"
Then he said that that is the smoke which will emerge on the Day of
Resurrection. It will take away the hearing and sight of the hypocrites,
but for the believers it will be like having a cold. Sayyidna Masruq <%
says, 'when we heard this we went to Sayyidna ‘Abdullah Ibn MasTd <%
and told him about it. He was lying down, and he sat up with a start and
said: "Allah has given to his prophet the following direction: <l (SLL«! [ JQ
PO R A ﬁ‘uﬁ Say, "I do not demand from you any fee for it, nor am
I from among those who make up things artificially" (38:86). This verse
proves that it is also a part of knowledge that when a man does not know
something, he should say frankly that he does not know and that the
correct knowledge is with Allah.(and he should not pretend that he knows
it) "Then he narrated a Hadith which interprets the meaning of the verse,
thus: When the Quraish did not respond to the call of Islam and grew
stubborn, the Messenger of Allah imprecated against them that they
should have years like the years of drought and famine during the time of
Sayyidna Yusuf 38|, They became so exhausted and hungry that they
ate dead meat and bones. When they looked at the sky, they saw nothing
but smoke.

According to another report, a man would look at the sky and he
would see nothing between him and the sky except a smoky haze on
account of intensity of hunger and exhaustion In support of his
argument he recited UM‘ deu RIS E U‘ <i5,6 "So, wait for a day when
the sky will come up with a visible smoke (44:10)". When this event took
place, people came up to the Prophet of Allah and requested him to pray
to Allah to send down rain to his tribe of Mudar. Otherwise, they all will
perish. So, the Holy Prophet % prayed for rain for them, and the rain
came down. On that occasion the following verse was revealed ! f‘wlf \.?1
RYRyes r'i" Jeid 5,)\3\;3\ "We are going to remove the punishment for a while,
(but) you will certainly go back (to your original position). (44:15)" As
predicted, when they were granted ease or reprieve, they reverted to their
former state of kufr (disbelief) and Allah revealed the following verse (_y
Syl G €& 2480 ski "(Then,) the day We will seize (you) with the
greatest seizure, We will take vengeance. (44:16)"

Sayyidna ‘Abdullah Ibn MasUd % says that (S <2k "greatest
seizure" refers to the battle of Badr. After reporting this incident,
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Sayyidna ‘Abdullah Ibn Mas‘ad <% says that five events have already
taken place:

(1) the smoke;

(2) the (defeat of the) Romans;
(3) the (splitting of the) moon,;
(4) the seizure; and

(5) the lizam. (IbnKathir).

The 'smoke’, according to this interpretation, refers to the drought and
famine in Makkah. The defeat of the Romans was prophesied in the
Surah Ar-Rum, thus: &k ‘..@.J.c day €la ri; "and they, after their defeat,
will be victorious." (30:3) The splitting of the moon refers to the miracle
given by Allah to Prophet Muhammad % that is described in Surah
Al-Qamar, thus: &) 525 AWM <53 "The Hour (of doom) has drawn near,
and the moon has split asunder (54:1)". The 'seizure', according to this
interpretation, refers to the consequences of the pagan Quraish in the
Battle of Badr. The ‘lizam' refers to U3 &35 3523 "Now since you belied
(the truth), the punishment will be inseparable from you (25:77)", meaning
the unbelievers' persistent denial of the truth will inevitably cause them
torment.

A careful analysis of the verses embody several prophecies. First, the
appearance of smoke on the sky and enveloping all the people. Second,
that the pagans will not be able to bear the torment, so they will pray to
Allah for its removal promising that they will believe. Third, they will go
back on their words and break their promise. Fourth, Allah - despite their
false promise - will remove the punishment for a short while in order to
establish an argument against them, showing that they will not keep to
their promise. Fourth, He will launch the greatest assault on them again
to take revenge. According to Sayyidna ‘Abdullah Ibn MasTd's <%
interpretation, all the prophecies have been fulfilled. The first four
prophecies were fulfilled during the period when the people of Makkah
suffered a severe drought and famine until this torment was lifted. The
fifth one was fulfilled on the occasion of the battle of Badr. But the
difficulty in this interpretation is that it seems inconceivable that the
express wordings of the Qur'an such as :LJl L;L) "...the sky will come =3
JM: a visible smoke (10) L}CJ\ L;w will envelop people ... (11)" would refer
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to an imaginary smoke on account of intensity of hunger. The wordings
expressly refer to the distinctive smoke that would be brought forth in the
open and clear sky, enshrouding all the people. But in this interpretation,
there is neither visible smoke in the sky nor is it enveloping the people.
The smoke was as a result of the intensity of their own exhaustion.
Therefore, following the express wordings of the Qur’an, Ibn Kathir
prefers to interpret the expression u“: o3 "visible smoke" as referring to
one of the signs/portents of the Hour. E:urthermore, this interpretation is
preferable because this is based on Prophetic ahadith, while the other
interpretation is based merely on a saying of Sayyidna ‘Abdullah Ibn
Masud <.

But a strong objection on the interpretation of Ibn Kathir may be
raised on the basis of the verse that says, 54l rf\ SCUs ;;)\.1;3\ pasts )
"(Well,) We are going to remove the punishment for a while, (but) you will
certainly go back (to your original position). (44:15)". The problem here is
that on the Day of Judgement no punishment of the unbelievers will be
removed. The assertion that their punishment will be removed for a few
days does not appear to coincide with the interpretation that takes the
'smoke' as a sign of Qiyamah. Responding to this objection, Ibn Kathir
has observed that it could have one of two meanings. For one thing, it
could mean 'If We, in keeping with your request, grant you reprieve from
your torment and send you back to the world, you will revert to your
former state of kufr’. This may be compared to another verse on the same
subject: 5 ygans (.,_g»l»-.f: = |}>)=U,.; o v Lias (..;Luo) J3"And even if We have
mercy on them and remové whatever distress they have, they would still
persist obstinately in their rebellion, wandering blindly (23:75)". Similarly,
...And if they were sent back, they
would again go for what they were forbidden from...". (6:28)

1

another verse 4 136 W 1330 155, {5

The other meaning of %)\.1;}\ \)ﬁélf "We are going to remove the
punishment" could be that all the causes of punishment have been
completed and the punishment is imminent, but it is postponed for a few
days, as it was delayed in the case of the people of Yunus &) The
Quran says A& (:.é,; tizs” "Surely We have removed from them their
punishment”" whereas the punishment on the people of Yunus ) had
not yet arrived - only the signs of punishment were visible when it was
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delayed, but it is described as removal of punishment.

In conclusion, if the prophecy of dukhan ('smoke") be taken as one of
the portents of the Hour, so the phrase kashiful ‘adhab (We are going to
remove the punishment - %,\j;j\ ‘};wlf) does not create any problem. In
this interpretation, the phrase Ls\,ﬁji redal J»Ja.: ('y "(Then,) the day We will
seize (you) with the greatest seizure ... (44:16)" refers to the seizure of the
Day of Judgement. In Sayyidna ‘Abdullgh Tbon MasTUd's <% interpretation
it refers to the seizure of the battle of Badr. This is correct because that
too was a great seizure, but that does not necessarily mean that a greater
seizure will not be made on the Day of Judgement. It is possible that the
Qur’an, through these verses, is warning the unbelievers of an impending
punishment. Whenever a punishment befell the enemies, the noble
Companions took the verses to apply to that particular punishment. This
does not negate its being one of the signs of the Hour. Ruh-ul-Ma‘ani
cites Sayyidna ‘Abdullah Ibn Masud's narration with reference to
‘Allamah Saffarini's book s 5}l , =M 'al-Buhur-uz-Zakhirah', thus:

ez Yy oWy sl ol Sy i 0ty amly me ol Lea
=7 &3wgw$\wwwwfmx Loty 208730 WY e 5l
(@)) I Ry e IS T30 2B e a0 i)

"Two clouds of 'dukhan or smoke' will be produced at two different
times: One, in fact, has already occurred on the occasion of the famine of
Makkah and the other is still going to be produced. The second smoke will
fill the atmosphere between the heaven and the earth. A believer will feel
it like having a cold but it will tear through all the pores of an unbeliever.
At that time Allah will send southerly wind from Yemen which will take
away the soul of every believer; and there shall remain only the
unbelievers, the worst of people.” (Ruh-ul-Maani)

The author of Rith-ul-Ma‘ani, in terms of his preferred interpretation,
has expressed his suspicion on the authenticity of this narration.
However, if the narration can be confirmed, then there will remain no
conflict between the Tafsir of Ibn Mastd «% and the express wordings of
the Qur'an and the Prophetic ahadith . Allah, the Pure and Exalted,
knows best!
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And We did test the people of Fir'aun prior to them, and
a noble messenger came to them [17] saying, " Deliver to
me the slaves of Allah. I am an honest messenger to
you." [18] and saying, " Do not be haughty against Allah.
I bring to you a clear proof. {19] And I have sought
refuge with my Lord and your Lord, lest you stone me
to death. [20] And if you do not believe in me, then keep
away from me." [21] Then he prayed to his Lord saying, "
These are a guilty people.” [22] (So, Allah answered his
prayer saying,) " Now, take away my slaves at night.
You will certainly be chased. [23] And leave the sea in
the state of stillness; they are an army that is sure to
be drowned." [24] How many gardens and fountains have
they left behind_ [25]_ and how many fields and noble
sites, [26] and how many a luxury they used to rejoice
in! [27] This is how it happened. And We made other
people inherit all this. [28] So, neither the sky and earth
wept over them, nor were they given a respite. [29] And
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We delivered the children of Isra’il from the humiliating
punishment, [30] from Fir‘aun. Indeed, he was haughty,
one of the transgressors. [31] And We chose them, with
knowledge,! above all the worlds. [32] And We gave them
the clear signs in which there was a manifest blessing.

(33]
Commentary
Oy O ri); oY L3 31y "And T have sought refuge with my Lord and
youf Lord, lest you stone me to death. (44:20)" The word rajm means 'to
stone to death'. Another meaning of the word is 'to revile or to make a
verbal assault or to heap up insults'. Both senses are possible here, but it
seems more likely that the word is used here in the sense of stoning to

death, because Fir'aun's people must have been threatening Prophet
Musa S8 with death.

134, i S5y "And leave the sea in the state of stillness; (44:24)" The
word rahwan means 'to be still/calm/motionless'. When Prophet Musa ¥%£)
and his companions crossed the sea, MUsa $%8) naturally desired for the
sea to go back to its original state. So he wanted to strike it with his staff
so that it would form a barrier between them and Fir'aun to prevent him
from reaching them. But Allah commanded him to leave it as it was, quiet
and divided, and gave him the glad tidings that they were a host to be
drowned, and he should not fear either being overtaken by Fir‘aun or
drowning in the sea. When Fir‘aun, with his host, will reach the middle of
the dry path, Allah will cause the water to flow and they will drown. (Ibn
Kathir).

o ,>-‘ U3 )45 "...And We made other people inherit all this." (44:28) In
Surah Shu‘ara’, it is explicitly stated that 'other people' refers to the
Children of Israel. It is objected that there is no historical evidence to
show that the Children of Israel ever settled again in Egypt. This
objection has been rebutted in Surah Shu‘ara’.

Weeping of the Sky and the Earth
N Apised] ke £S5 U5 "So, neither the sky and earth wept over
them... (44:29)". This means they did not perform any righteous deeds on

(1) It means that the preference given to them was based on the divine
knowledge that they deserved it, because they were the only people at that time
who believed in the Oneness of Allah and had submitted themselves to His
commands.
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earth which would weep for them when they died, nor did any of their
righteous deeds ascend through the gates of heaven, so that the sky
would weep on their death. There are several ahadith which confirm that
when a righteous person dies, the heaven and earth weep. Hafiz Abu
Ya‘la reports on the authority of Sayyidna Anas <% that the Prophet of
Allah said: "For every person there are two gates in the heaven/sky.
Through one of them his sustenance descends, and through the other his
deeds and his conversation ascend. When he dies, the gates remember
him and weep. Then the Prophet % recited the following verse as an
evidence of his statement: ;% ;20 ‘i.@..l& ZS5 UGS " So, neither the sky
and earth wept over them...(44:29)". Similar reports are narrated on the
authority of Sayyidna Ibn ‘Abbas <# (Ibn Kathir). Sayyidna Shuraih Ibn
‘Ubaid al-Hadrami % narrates that the Holy Prophet 4 said: "If a
believer dies away from home where there is no one to weep for him, the
heaven and earth weep for him." On this occasion too, the Holy Prophet
% recited the same verse (29), adding that neither the sky nor the earth
weeps for a non-believer. (Ibn Jarir). Sayyidna ‘All % also upholds that
the heaven and earth weep for a righteous person. (Ibn Kathir).

Some scholars interpret the verse metaphorically, not literally. They
say that the sky and the earth do not really weep, in the primary sense of
the word. The verse purports to say that their existence is so insignificant
that when they were wiped out, it did not cause grief to anyone. In the
light of the above narratives, the real weeping of the heaven and earth in
this context appears to be preferable. If the literal or primary sense of an
expression is possible, there is no need to interpret it metaphorically or
figuratively. The narratives quoted above support our argument - that
the verse must be interpreted in its basic sense, and not in the figurative
sense. It may be objected that neither the heaven nor the earth has any
sense so that they would weep in the primary sense in which we
understand it. Its rebuttal is simple: Obviously, every member of the
universe has some sense, to a higher or lower degree, as attested by the
Qur'an o-Lw émf \H 96“‘ e "...And there is not a single thing that does
not extol His purity and praise, but you do not understand their
extolling... (17:44)". Gradually, contemporary science - through its
research and experiment - is now reaching the same conclusion. Of
course, it is not necessary for the heavens and the earth to be weeping in
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the same way as human beings do. The way of their weeping would
surely be different from humans but we are unaware of its reality.

elah 2 (..\; & i1 4iy "And We chose them, with knowledge above
all the worldé. (44:32)," This does not imply that the Children of Israel are
superior to the Ummah of Muhammad %, because the verse means that
the Children of Israel were given superiority over all the people of their
time. This i1s just like the Qur’an has described the merit of Sayyidah
Maryam i e ls as being superior to the J»LJ\ ¢ "women of the worlds
(3:42) which means that she was superior to the women of her time." It is
also possible that the Children of Israel have some sort of superiority to all
the people of all times and ages from a particular angle, but collectively
the Ummah of the Final Messenger % holds the highest status. (See Ibn

Kathir and other sources for details.)

H& ¢ "with knowledge" means that every work of Allah has wisdom.
Thus wisdom underlying Allah's knowledge dictated that they be granted
superiority, and they were granted accordingly.

:,M; \,L PETRCINI ré*“‘ﬁ "And We gave them the clear signs in which
there was a manifest blessing. (44:33) " The word 'signs' refers to the
miracles of the staff, the shining hand and others. The word SL bala’ has
two senses: (1) blessing; and (2) trial. Here both senses are possible.
(Qurtubi).
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These people say, [34] "The real end is nothing but our
first death, and we are not going to be resurrected. [35]
So, (O believers,) bring our fathers, if you are true (in
your belief in resurrection.)" [36] Are they better or the
people of Tubba' and those who were before them? We
have destroyed them. They were guilty indeed. [37] And
We did not create the heavens and the earth and what is
between them just as players. [38] We did not create
them but with true purpose, but most of them do not
know. [39] The Day of Decision is the appointed time for
all of them — [40] the day when no close relation will be
of any use to any close relation, nor will they be helped,
[41] except the One on whom Allah has mercy. Of
course, He is the All-Mighty, the Very-Merciful. [42]

Commentary

R0 (,:.f a3l L"\L \};E ("Bring our fathers, if you are true (in your belief
inresurrection".) (44:36)". Allah did not give an answer to this argument of
theirs, because it was too obvious to need explanation, for the resurrection
will happen on the Day of Judgement, not in this world. Allah will bring
back to life all human beings in the Hereafter. Life and death in this
world are bound by specific natural laws and wisdom. If Allah is not
bringing back to life those who died long ago at this time, it does not
necessarily imply that He will not be able to give life after death in the
Hereafter. The following statement embodies their false/absurd reasoning:
In logical terminology, it may be said that the negation of a particular
thing does not necessarily imply the negation of a general thing.
(Bayan-ul-Qur'an)

The Story of Tubba‘

(y (\ gt (.-M "Are they better or the people of Tubba? (44:37)". The
people of Tubba‘ have been referred to twice in the Qur'an. Here and in
Surah Qaf. In both places only their name has been mentioned without
recounting their chronicle. Therefore, the commentators have discussed
extensively about the people of Tubba‘, trying to identify them and their
history. Tubba'is not the name of a particular individual, but is said to be
the royal title of the kings of Himyar in Yemen. The Kings of Yemen were
only known by this title when held sway over Himyar, Arabia, Syria,
‘Iraq and parts of Africa for a long time; western part of Yemen was their
capital. Therefore, the plural of Tubba‘ is Tababi‘ah, and the kings are
called Tababi‘ah of Yemen. It is not clear which of the Tababi‘ah is
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referred to here. Hafiz Ibn Kathir's research and conclusion would appear
to be most plausible. His conclusion is that Tubba‘ here refers to Tubba’
Ausat (Middle Tubba®) whose name was As‘ad Abu Kuraib Ibn
Ma‘dikarab Yamani. This King ruled at least seven hundred years before
the advent of the Holy Prophet of Allah % Among the Himyari Kings, he
ruled the longest. During his rule, he went on a journey of conquest
invading many regions and annexing them to his domain until he
reached Samarqand, expanding his kingdom. According to Muhammad
Ibn Ishaq's narration, during his conquests once he passed by the area of
Madinah and intended to attack it. The inhabitants of Madinah adopted
the attitude that during the day they used to resist his attacks and during
the night they entertained him. He felt embarrassed and abandoned the
intention of fighting. During this period, two Jewish Rabbis warned him
that that was the place of migration of the Final Prophet of Allah, and
that he would never be able to prevail over that city. He was thus
persuaded and left Madinah and went away with the two Rabbis to
Yemen. The Rabbis invited him to embrace the Mosaic religion, and he
did accept it. As a result, his people were also influenced by him and they
too embraced the Mosaic religion. However, after his death they went
astray and reverted to idolatry and fire-worship. This brought down on
them the Divine wrath, the details of which are available in Surah Saba’.
(Condensed from Tafsir Ibn Kathir: vol. 4 /p 144). This incident shows that the Tubba‘
mentioned here had himself embraced Islam, but his people later went
astray. On both occasions the Qur'an has made reference to the 'people of
Tubba’, and not to Tubba‘ himself . This is supported by the narratives of
Sayyidna Sahl Ibn Sa‘d and Ibn ‘Abbas <% which are recorded by Ibn
Abi Hatim, Imam Ahmad, Tabarani and others that the Messenger of
Allah said: ot 58" 43 Wb W t52¥ "Do not revile Tubba’, because he had
embraced Islam." (ibidem).

Syday (..»;,S\ S5 bi Y L44kE U "We did not create them but with true
purpose, yet most of them do not know. (44:39)" In other words, every wise
and thinking person should realise that there is a purpose and objective
for creating this universe. The heavens and the earth and everything
created in them manifest many realities. Examples are: (1) the
manifestation of Divine power; (2) the possibility of the Hereafter.
Obviously, the Supreme Creator Who drew out such huge bodies from the
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realm of non-existence into the realm of existence surely has the power to
destroy them and re-create them; (3) the need for retribution
(reward/punishment). If there is no retribution in the Hereafter, the very
existence of the universe would be rendered purposeless or its purpose
would be defeated. The wisdom underlying the creation of the universe is
to make it dar-ul-imtithan (the domain of test-n-trial) and the Hereafter is
the domain of reward and punishment. Otherwise, the outcome of both
good and bad will necessarily be the same. This is far from Divine wisdom,
or not in keeping with Divine wisdom; and (4) urging the thinking people
to obey Allah and thank Him for having granted man this entire universe
or creation as His great blessing
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Indeed the tree of zaggum [43] is the food of the sinful,
[44] like dregs of oil. It will boil in the bellies [45] like
the boiling of hot water. [46] (It will be said,) "Seize him,
and drag him into the midst of the Hell. [47] Then pour
on his head some torment of boiling water." [48] "Have a
taste! You are the 'one of might', the 'one of honour'. [49]
This is the thing about which you used to be sceptic.”

x\\\
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[60] Indeed the God-fearing will be in a place free from
fear, [51] in gardens and fountains. [52] They will be
dressed in fine silk and thick silk, facing each other. [53]
Thus (it will happen,) and We will marry them with
houris having big dark eyes. [564] They will call therein
for every fruit peacefuily. [55] They will not taste death
therein, except for the first death (they faced in the
world). And He will save them from the torment of the
Hell, {56] as a favour from your Lord. That is the great
achievement. [57] So, We had made it (the Qur’an) easy
in your tongue, so that they may take lesson. [58] Now
wait. They too are waiting. [59]

Commentary
Punishment and Reward of the Hereafter

In these verses, according to the style of the Qur’an, Allah describes
Hell and the way the unbelievers will be punished, and Paradise and the
way the believers will be rewarded.

Punishment of the Dwellers of Hell

():,J\ & 5 "Indeed the tree of zagqlim... (44:43)". Some necessary
information regarding the reality of zaggum has been given in Surah
Ag-Saffat. Please see under (37:64-65). Here the Qur’an apparently
indicates that the infidels will be given zagqum to eat even before they
enter Hell, because in this verse the Qur'an says that after having fed
them with zagqum they will be seized by the keepers of Hell and dragged
into the middle of the blazing fire of Hell. According to some
commentators, this is the meaning of (56:56) Surah Al-Wagqi‘ah (’f V.éj}‘ i
UJ.U\ (This will be their entertainment on the Day of Requital”. They
argue that the word nuzul (entertainment) originally refers to the starter
food and provision served to guests to make them feel welcome before the
main course of entertainment is served. The main course of food and
provision served later on is called diyafah or ma’dubah. The wordings of
the Quran do carry the possibility that the feeding of zaqgum could be
after the entry into Hell. In this case the word nuzul would refer, by
extension, to the main course of meals and provisions served. The verse
under comment which speaks about 'dragging the dweller of Hell towards
the middle of the blazing fire' means, he would already be in Hell but
after feeding him zaqqum he will be dragged towards the middle of the
fire to expose him to a greater degree of disgrace and torture. Allah knows
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best! (Condensed from Bayan-ul-Quran).

Reward of the Inmates of Paradise

w“ gLf%} o wa—.iJ\ 5 (Indeed the God-fearing will be in a place free from
fear, - 44:51). The current set of verses describes the eternal blessings of
Paradise. Almost all sorts of blessings have been referred to in these
verses, because the following are generally the human needs:

(1) fine dwelling;

(2) fine clothing;

(3) the best life-partner;

(4) the best food,;

(5) the satisfaction that these blessings will remain available; and

(6) assurance of total security from grief and affliction. In these verses
all the six kinds of blessings for the inmates of Paradise have been
mentioned.

Let us carefully analyze the six verses in this set. The dwelling of the
inmates is described as ‘amin "free from fear". The best human dwelling,
according to verse (51), is the one that is secure from all kinds of dangers.

Gy 3 pail (... fine silk and thick silk.... - 44:53) Both the words refer

to 'silk'. The word sundus refers to "fine silk" and the word istabraq refers
to "thick silk".

RS ));u (..2»;); (We will marry them with houris having big dark eyes)
- 44:?54).; The word tazwij originally means 'to make one person partner of
another'. Later on it came to be utilised abundantly-in the sense of
'marrying'. According to the second sense, the men of Paradise will be
married technically to houris having big dark eyes. This is the apparent
sense of verse (54). Although the inmates of Paradise will not be legally
obligated to observe the precepts of Shari‘ah, the purpose of marriage will
be to honour them. Therefore, this should not raise any cobjection. If the
word is taken in the first sense, houris having big dark eyes will be given
as life partners to the men of Paradise. The houris in this case will be
granted to them as a gift. There will be no need for a contract of marriage
as is done in this world.
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Lﬁ.Sﬁ\ S5 ¥ S5 G 5555Y (They will not taste death therein, except
for the first death (they faced in the world) - 44:56). In other words, they
shall suffer no death other than the first death which they had
encountered at the end of their lives in this world. The dwellers of Hell as
well will suffer only one death at the end of their lives in this world. The
latter, however, will suffer a greater degree of torture when they will
know that they will remain alive in this miserable state of punishment,
whereas for the former the thought that Allah has saved them from the
torment of the Hell, that the gardens of Paradise are eternal, that they
will enjoy the delights of paradise for ever and its blessings will never
cease or be taken away from them, will enhance the degree of their
happiness, never to diminish .

Alhamdulillah
the commentary on
Surah Ad-Dukan

ends here.
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Surah Aljathiyah
(Kneeling)

Surah Aljathiyah is Makki, and it has 37 verses and 4 sections

ZR DA p

With the name of Allah, the All-Merciful, the Very-Merciful
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P o) )
Ha Mim. [1] This is revelation of the Book from Allah,
the All-Mighty, the All-Wise. [2] Surely in the heavens
and the earth, there are signs for those who have faith.
[3] And in your creation and in the living beings that He
scatters on the earth, there are signs for a people who
believe. [4] And in the alternation of the day and the
night, and in the provision He has sent down from the
sky, then has revived the earth after its death, and in
changing of the winds, there are signs for a people who
understand. [5] These are Allah’s verses that We recite
to you rightly. Then, in which discourse, after Allah and
His verses, will they believe? [6] Woe to every sinful
liar, {7] who hears Allah’s verses being recited to him,
then he remains adamant out of arrogance, as if he
never heard them. So give him the ‘good news’ of a
painful punishment. [8] And when he learns about
something of Our verses, he takes it as a laughing stock.
For such people, there is a humiliating punishment. [9]
In front of them, there is Jahannam. And whatever they
have earned will not be of any use to them, nor the
patrons they have adopted instead of Allah. And for
them, there is a great punishment. [10] This is a
guidance. And those who reject the verses of their Lord,
for them there is a painful punishment of the divine
wrath. [11]

Commentary

This entire SUrah was revealed at Makkah except for one verse.
According to one view, the following verse was revealed at Madinah: y‘
VURHIRYPaY el 145ak 1 220D (“Tell those who believe that they should
forgive those who do not believe in Allah’s days ... 45:14)”. According to
this opinion, the rest of the Surah was revealed at Makkah. The
overwhelming view, however, is that the entire Surah was revealed
before hijrah or migration. Like other Makki Surahs, its basic
subject-matter is the basic beliefs of Islam, such as Oneness of Allah,
messenger-ship of the Holy Prophet % and the Hereafter.

Arguments and evidence have been adduced in favour of all
fundamental articles of Islamic Faith. Evidence, especially in favour of
the Hereafter, has been advanced. Criticisms of atheists, and the
fallacious arguments of the sceptics have been refuted elaborately .
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apeld A uaﬂ\j wieldt b 5 (“Surely in the heavens and the earth,
there are signs for those who have faith.. ..45:3)” The purpose of this
verse, and similar other verses, is to affirm the Oneness of Allah. Similar
verses are available in [2:164] u@\“; Sl \QJ;- @u‘ (“Surely, in the
creation of heavens and earth...”) where their detailed commentary will
be found. How the two verses prove the Oneness of Allah is also explained
on that occasion. In the two places, there is a slight difference in the
argumentation: Scholars interested might find the finer points of the
difference discussed by Imam Razi in his Tafsir Kabir rather interesting.
It is worth noting that in all these verses reference is made to the various
signs in nature and a concluding statement is made on each occasion:
Here it concludes: ‘there are signs for those who have faith’, in another
place it concludes: ‘there are signs for those who believe’ and in a third
place it concludes: ‘there are signs for those who understand’. In all these
cases, there are stylistic variations, but in addition the current verse
points to the fact that only those people will be able to benefit who have
faith. In the second case, it will be beneficial to those people who might
not immediately embrace the Faith, but they do develop certainty in their
hearts, in that these signs do point to the Oneness of Allah. Possibly this
certainty one day or the other will turn into ‘Faith’. In the third case, it
could benefit those who may not be immediate believers or firm in belief,
but they do have sound heart to understand. If they search into the signs
with deep insight, they will inevitably end up with faith and firm belief.
However, people devoid of sound intellect or unwilling to use it will
remain unconvinced, even if thousands of evidence or arguments are put
forward to them.

o) SUi J.Q k5 (“Woe to every sinful liar... 45:7)” There are several
views related to the background of revelation of this verse. Some
Traditions relate that the verse was revealed in connection with Nadr Ibn
Harith. Others report that it was revealed in connection with Harith Ibn
Kaldah, and yet others feel it is about Abu Jahl and his comrades.
(Qurtubi). There is no need to refer to a particular person in order to
determine the meaning of a Qur'anic verse. The word kull [every] refers
to every person who bears the characteristics of the three persons who
might have been in the background of the revelation of the verse.

(;P ~13 > “In front of them, there is Jahannam...45:10” The word
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¢}y war@’ in Arabic is mostly used in the sense of “behind” and
occasionally used in the sense of “front”. Most commentators have taken
the word in this context to mean ‘front’ and we have translated it
accordingly. However, some of the commentators have taken it in this
context to mean ‘back/behind’ and interpreted it to mean that those who
are living in haughtiness and arrogance, the fire of Hell is trailing
behind/after them. (Qurtubi).

Verse 12-15
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Allah is the One who has subjugated for you the sea, so
that the ships may sail in it with His command, and so
that you may seek His grace, and so that you offer
gratitude. [12] And He has subjugated for you whatever
there is in the heavens and whatever there is in the
earth, all from His own. Surely in this, there are signs
for a people who reflect. [13] Tell those who believe that
they should forgive those who do not believe in Allah’s
days, so that He may recompense a people for what
they used to earn. [14] Whoever acts righteously, it is for
his own benefit, and who does evil, it is against it. Then
towards your Lord, you will be returned. [15]

/

Commentary ‘

abab sy () A ‘:.Q;w &0 (“Allah is the One who has
subjugated for you the sea, so that you may seek His grace, ... 45:12)".
Generally, when Qur'an uses the expression ‘to seek His grace’ it refers to
exerting oneself in seeking one’s livelihood. Another meaning of the
phrase could be that man has been given the skill to move the boats or
pilot the ships on the surface of the waters so that he may carry out his
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commercial activities across the globe. It is possible that ‘seeking grace’
does not have anything to do with the sailing of the boats or the ships.
Therefore, a third meaning is possible. ‘Subjugating the sea’ has a special
meaning, that is, Allah has created many useful things in the sea and
subjugated the sea for the benefit of mankind so that they may exploit
the minerals and other wealth. Contemporary science confirms that the
oceans and seas have much more minerals and much more wealth hidden
in them than in the dry land.

;JJ\ o0 Sy Sl e i 0 8 (“Tell those who believe that they
should forgive those who do not believe in Allah’s days ...14)”. There are
two narrations recorded relating to its cause of revelation. According to
one narration, a pagan in Makkah reviled Sayyidna ‘Umar <% and the
latter intended to retaliate, but this verse came down and asked the
believers to forgive the unbelievers and endure their harm that they
direct against them. According to this incident the verse is Makki. Another
narration reports that on the occasion of the battle of Bani-1-Mustaliq, the
Prophet of Allah and his Companions pitched their tent at a well called
Muraist’. ‘Abdullah Ibn "Ubayy, the leader of the hypocrites, was with the
Muslims. He sent his servant to fetch water from the well. He was delayed
in returning. ‘Abdullah Ibn 'Ubayy asked him to give reason why he was
late. He replied that one of Sayyidna ‘Umar’s <& servants was sitting on
the bank of the well. He did not permit anyone to draw water unless the
water-skins of the Prophet of Allah # and Sayyidna Abu Bakr <% were
filled. ‘Abdullah Ibn "Ubayy cynically quoted the following proverb: .
SIsT, SUs” “Fatten your dog and it will eat you up.” Sayyidna ‘Umar <&
heard about it, he armed himself with his sword and went towards
‘Abdullah Ibn 'Ubayy. This verse was revealed on that occasion.
According to this incident, the verse is Madani. (Qurtubi and Ruh-ul-Ma’ani).
If both the chains of transmitters can be authenticated, the two incidents
can be synchronized thus: In the first instance, the verse was originally
revealed in Makkah. Then a similar incident took place on the occasion of
the battle of Bani-l-Mus@aliq. The Messenger of Allah recited the verse
and applied it to the second incident. This often happened in cases of the
causes of Qur’anic revelation. Another likelihood is that when the incident
of the battle of Bani-l-Mustaliq took place, Sayyidna Jibra'il 3% might
have come down with the verse the second time and reminded that this is
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an occasion to act upon it. In the technical parlance of Tafsir, it is called
)5+ Js5 or ‘repeated revelation’. The verse contains the expression «U\ ébfr\
(Allah’s days) which, according to most commentators, refers to ‘reward
and punishment’ which Allah will requite on the Day of Requital. The
word ayyam (days) in the Arabic language is abundantly used in the
sense of ‘turn of events’.

Another point worth noting is that when the Qur'an commanded ‘Say,
[O Muhammad], to the believers that they should forgive the disbelievers,
it did not say, “forgive the idolators”; instead it has said, “...forgive those
who do not believe in Allah’s days ...[14])”. This probably purports to say
that the real chastisement awaits them in the Hereafter, but because the
unbelievers do not believe in the Hereafter, the punishment will be
unexpected for them. An unexpected torture is most excruciating, and
therefore the torment will be most harrowing and agonizing. Thus they
will be recompensed and repaid fully for all their evil deeds. The Muslims
are not to bother about taking them to task for every little thing.

Some of the scholars maintain that the rule of forgiving the infidels
applied only before the revelation of the verse of jihad. When jihad was
ordained, the rule of forgiveness, in terms of the current verse, was
abrogated. However, most research scholars express the view that this
verse has nothing to do with the verse of jihad. The current verse sets
down the general social law that the Muslims should not wreak
vengeance for every little thing. This law is universally applicable in
every age and situation - the social law is needed even at the present
time, and therefore it is not accurate to treat it as abrogated - especially
if we were to take into account the circumstances under which it was
revealed: the battle of Bani-I-Mustaliq. If this battle is the cause of
revelation of this verse, then verses of jihad cannot be the abrogators,
because they were revealed before this event.

Verses 16 - 20
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And We gave the children of Isra’il the book and the
wisdom and the prophethood, and provided them with
good things, and preferred them above the worlds. [16]
And We gave them clear proofs of the Matter (i.e. the
religion). So they did not fall into disagreement out of
mutual jealousy, but after the knowledge had come to
them. Surely your Lord will judge between them, on the
Day of Judgment, in the matters in which they used to
differ. {17] Then We have put you on a certain way of the
Matter (i.e. the religion); so follow it, and do not follow
the desires of those who do not know. [18] They will
never avail you against Allah in the least. And the
wrongdoers are friends to one another. And Allah is the
friend of the God-fearing. [19] These are insights for the
people, and guidance and mercy for a people who
believe. [20]

Commentary

These verses purport to confirm the risalah of the Final Messenger of
Allah. Under this subject-matter, the Prophet of Allah is consoled for the
persecution carried out by the enemies against him.

V‘é"" ek S5 5 (“...Surely your Lord will judge between them, on the
Day of Judgement, in the matters in which they used to differ... 45:17)”
This far the verses confirm two points: This verse purports to say, firstly,
that the Book of Musa &“&’% contains many clear prophecies about the
advent of the Holy Prophet #E and, secondly to comfort the Holy Prophet
%2 that the Israelites rejected him not because there was any dearth of
arguments, signs and Divine prophecies to support and establish his
claim, but because of jealousy, love of the world and personal desires, that
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is, they did not like the very idea that the Final Messenger should have
appeared from among the non-Israelites . (Bayan-ul-Quran).

The Status of Previous Shari’ahs for Muslims

ffﬁ\ o “”r PEN e (”J “Then We have put you on a certain way of the
Matter (i.e. the religion)... 45:18”. Here it may be borne in mind that the
religion of Islam has certain fundamental articles of faith, such as the
Oneness of Allah, the Hereafter and so on; and there are ordinances, laws
and injunctions related to practical life. As far as the fundamental articles
of faith are concerned, they are immutable and were imparted to every
Prophet and his Ummah since the inception of man. However, laws
relating to practical life were different for different Prophets and their
people. The sacred laws of previous Shari‘ahs kept changing according to
the needs of time and exigencies of circumstances. In the verse under
comment, the second type of practical laws has been described as “...a
certain way of the Matter (i.e. the religion)...”. The jurists, on the basis of
this verse, have ruled that the Ummah of the Prophet Muhammad jﬁ%
must, of necessity, follow the sacred laws of the Shari‘ah of the Prophet
Muhammad #E_ As far as the sacred laws of the previous Shari‘ah are
concerned, this Ummah is not legally bound to them unless the Qur'an
and Sunnah support or confirm them. Support or confirmation may take
one of two forms, as follows: (1) the Quran and Sunnah may explicitly
say that a certain law of a certain Prophet must be followed by this
Ummabh; or (2) the Qur'an and Sunnah may speak highly and favourably
about a certain law of a previous Ummah without hinting that it is
abrogated for this Ummah. This indicates that the law is applicable in the
Shari‘ah of this Ummah also. In that case, the previous law becomes part
of this Shari‘ah, and as such this Ummah is legally bound to follow it.
This much is sufficient for us to understand the status of the previous
Shari‘ahs. Details are available in the books of the Islamic jurisprudence.

Verses 21 - 22
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Do those who have committed evils assume that We
will make them like those who believe and do righteous
deeds, so as their life and death becomes equal? Evil is
what they judge. [21] And Allah has created the heavens
and the earth with just purpose, and so that everybody
is recompensed for what he (or she) earned. And they
will not be wronged. [22]

Commentary
The Hereafter: Divine Requital is Rationally Necessary

Of the two verses mentioned, the first one argues rationally that
Divine reward and punishment are necessary. Every person is a witness
to the fact that no one receives his full measure of reward or punishment
for the good or bad deeds he does in this world. Generally, the unbelievers
and evil-doers wallow in wealth and lead a life of luxury. The obedient
servants of Allah, on the other hand, live in poverty, hardship and
misery. In the first place, the crimes of the wicked criminals are often not
detected. Even if they are detected, more often than not, they are not
apprehended. If they are apprehended, they swear oaths - lawfully or
unlawfully, truthfully or falsely - and try to find loopholes to escape
punishment. In this way, one in a million might be punished and that too
not fully. As a result, the rebels, who follow their selfish and base desires,
move about in high spirits and without any hindrance, enjoying full
powers in this world. The believers, on the other hand, who follow the
Shari’ah strictly, do not touch many kinds of wealth and give up many
pleasures because they treat them as unlawful. They only adopt the
lawful ways of gaining anything in order to avoid calamities and
afflictions. Thus they are deprived of many a comfort and pleasure in this
world. Since this is the state of affairs where people are not rewarded or
punished in this world in commensurate with their actions, it follows
necessarily that there must be another world - the Hereafter and life after
death - where people will be recompensed fully for their deeds. Otherwise,
it would be absurd to refer to stealing, robbery, adultery, fornication,
murder and so on as crimes, in this world. These people often lead a very
successful life in this world. A thief or a robber acquires so much of
wealth in a night that a university graduate might not be able to acquire
it in years of employment and hard work. If there is no such world as the
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Hereafter and accountability, then the thief or the robber would be
thought to be better than the respectable university graduate. No
reasonable person would ever accept this position. If it be pointed out that
every government in the world has legislated severe punishments for
criminals, then we would respond that experience shows that only the
foolish criminals get caught. The clever habitual criminals always find
loopholes, and ways and means of escaping punishment. For instance, the
escape-door of bribery is always open for them and that is sufficient for
them.

In short, the need for the Day of Requital may be denied only when it
is conceded that there is no such thing as good and bad; or that whatever
one acquires, by fair means or foul, it is absolutely rewardable. But no
one accepts this position. Similarly it is absurd to believe that there is
distinction between good and evil, but the consequences are equal, rather
the criminal should have a more comfortable life than the righteous and
innocent ones. There could be no greater degree of wrong than this. Itis
to this absurd judgement that the Qur’an refers in ﬁJLu 3 (.-aC:’J f55 (“...80
as their life and death becomes equal? Evil is what they judge... 45.21)”. It
is a very unreasonable and unjustifiable position that evil-doers should be
placed on the same pedestal as the righteous persons. Since the reward
and punishment in this world are not given in full measure, then it
necessarily follows that there should be life after death in the Hereafter
where reward and punishment will be paid in full measure. Thus the
second verse in the set complements the same subject \.ufwm Jf 03 jx.J 3
Oyl ‘..m 3 &8 (...and so that everybody is recompensed for what he (or
she) earned. And they will not be wronged. - 45:22). In other words, the
Day of Requital is necessary in order to wipe out wrong and injustice. As
for the question, why the people are not requited or recompensed for the
good or bad deeds in this world, we would respond that this is not in
keeping with the Divine wisdom of creation: He made this world the
‘domain of deeds and test-n-trial’, not the ‘domain of requital’. Allah
knows best!

Verses 23-26
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So, have you seen him who has taken his desires as his
god, and Allah has let him go astray, despite having
knowledge, and has sealed his ear and his heart, and
put a cover on his eye? Now who will guide him after
Allah? Still, do you not take lesson? [23] And they say,
“There is no life but our worldly life. We die and live,
and nothing destroys us except time.” And they have no
knowledge about that; they do nothing but make
conjectures. [24] And when Our verses are recited to
them in all their clarity, their argument is none but
that they say, “Bring our fathers, if you are truthful.”
[25] Say, “Allah gives you life, then makes you die, then
He will assemble you on the Day of Judgement in which
there is no doubt, but most of the people do not know.
[26]

Commentary

Lyh G 3 o (“Have you seen him who has taken his desires as his
god...45:23) In other words, he who has made his selfish desires his object
of worship. Obviously, no unbeliever claims that his desires are his object
of worship. Keeping this in view, this verse of the Qur'an indicates that
‘worship’ actually means ‘obedience’. Thus anyone who undertakes to
obey someone against the obedience of Allah makes him the object of his
worship instead of Allah. There are people who ignore what Allah has
declared lawful and unlawful or what He has permitted and what has
forbidden. People who do not care what Allah has forbidden and follow
their whims and fancies, their desires are their god, in this sense,
although they may not have uttered it by word of mouth. The same
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theme has been versified by an ‘Arif:
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“My forehead has swollen by prostrating before the statues of
beauty, although I claim to profess the religion of Islam.”

In this couplet, the poet has portrayed selfish desires as statues. He
who takes his desires as his leader and follows them is as good as their
worshipper, that is why they have been described as their deities.
Sayyidna Abu ‘Umamah <% narrates that the Messenger of Allah said:
“Of all the deities worshipped under the firmament of the earth, the most
detestable one in the sight of Allah is hawa, that is, selfish desires.
Sayyidna Shaddad Ibn ‘Aws <% narrates that the Messenger of Allah
said: “A wise person is he who keeps his desires under control and works
for life after death; and sinful is he who runs after his desires and yet
expects the best in the Hereafter.” Sayyidna Sahl Ibn ‘Abdullah Tustari
% said: “Your ailment is your selfish desires. And if you oppose them, it
will turn into your cure.” (All these narratives have been adapted from Qurtubi).

AN TS440S “...and nothing destroys us except time...(45:24)” The
word dahr means ‘time from the beginning of the world to its end’. It also
refers to ‘a very long period of time’. The atheists alleged that their life
and death have nothing to do with Divine will and command. They
happen under natural causes. Death is a process which they say they
experience when their human limbs, organs and abilities diminish on
account of constant use and, with the passage of time, the matter becomes
dissolved and is destroyed; and that this is the be-all and end-all of
human existence, there being no life hereafter. Likewise, life has nothing
to do with Divine will and command. Life too, like death, happehs under
movement of material causes .

Reviling Time Is Inappropriate

Atheists believed that ‘Time’ is the cause of life, death, vicissitudes of
conditions and adversities, and also the cause of the revolution of the
entire universe. Every happening used to be attributed to “Time’ by them
as indicated in this verse, whereas the fact is that everything happens
with the Divine will and volition. Therefore, authentic Traditions prohibit
reviling of time. The power which the unbelievers describe as ‘time’ is in
fact the Divine power. When people curse or revile time for their
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adversities, they are in fact directing their reproach to Allah. The
Messenger of Allah said: “Do not revile time because time actually is
Allah.” The ignorant who claim that a particular work was done by time is
actually the work of Divine power - time is nothing. It does not necessarily
follow from this proposition that ad-dahr is one of the names of Allah.
Here Allah is referred to as ad-dahr metaphorically or figuratively.

Verses 27 - 37
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And to Allah belongs the kingdom of the heavens and

the earth. And the day the Hour will take place, the
adherents of falsehood shall lose. [27] And you will see

1 ©
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every community kneeling down. Every community will
be called to its Book (of record). Today you will be
recompensed for what you used to do. [28] This is Our
book that speaks against you with truth. We used to get
recorded all that you used to do. [29] Then, as for those
who believed and did righteous deeds, their Lord will
admit them to His mercy. That is indeed the
achievement, visible to all. [30] And as to those who
disbelieved, (it will be said to them,) “ Had My verses
not been recited to you? But you showed arrogance, and
you were a guilty people. [31] And when it was said to
you that Allah’s promise is true and there is no doubt
in the (arrival of the) Hour, you used to say, ‘We do not
know what the Hour is. We do not think (about it) but
as an assumption, and we are not sure.”” [32] And
revealed to them will be the evils of what they did, and
encircled they will be by what they used to ridicule. [33]
And it will be said, “Today We will forget you like you
forgot facing this your day, and your abode is the Fire,
and for you there are no helpers at all. [34] That is
because you took Allah’s verses as a laughing stock, and
the worldly life deceived you.” So today they will
neither be brought out of it, nor will they be asked to
repent. [35] So, to Allah belongs all praise, who is the
Lord of the heavens and the earth, the Lord of the
worlds. [36] And to Him belongs majesty in the heavens
and the earth. And He is the Mighty, the Wise. [37]

Commentary
ul:'- .&f Jf <7y (“And you will see every commumty kneeling down..

45:28"). The word jathiyah is derived from )—z- juthuww. It means ‘to sit
with knees upon the ground’. Sayyidna Sufyan ¥ says that the word
means ‘to sit in such a way that only the knees and the toes of the feet
rest on the ground’. The latter type of sitting will be on account of awe,
horror and fear. The words, i Jf every community” means that horrors
of Resurrection will be felt by all on the plain - believers, non-believers,
and righteous and unrighteous, all of them. There are other verses and
traditions that exclude the Prophets and the righteous from experiencing
the horrors of the Plains of Resurrection. The present verse is not in
conflict with them. It is possible that the Prophets and the righteous will
experience the horrors of the Plains of Resurrection for a short period of
time - the period of time will be so short as if it never existed. It is also
possible that the word kull is not used in the sense of “every” but in the
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sense of ‘most’ - as 1s used occasionally. From this point of view, the
phrase would mean not all the people on the Plain of Resurrection but
‘most people’ will experience horror, thus the prophets and the righteous
are excluded. Some of the scholars take the position that the word
jathiyah means ‘to sit like the sitting posture in salal’. If this be taken for
granted, the difficulty automatically disappears because such a sitting is
not out of fear or horror. It is out of respect and honour.

s S el 2 ;Lé “...Every community will be called to its book (of
record)...45:28”. The word kitab, according to most commentators, refers to
‘book of record’” which the angels have been writing in the world. The
record-books will be thrown on the Plains of Resurrection and each one
will receive his respective record-book and it will be said to him: SGts 1
e ;S«ch-,J\ M 645 “Read your book. This day you yourself are
enough to take your own account. (17:14)” The phrase ‘Calling towards the
record-books’ purports to say that they will have to render an account of
their deeds before Allah in the next life.

Alhamdulillah
The Commentary on
Surah Aljathiyah
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Surah Al-Ahkaf:46:1-6 785

Surah Al-Ahqaf

The Sand-dunes

Surah Al-Ahkaf is Makki. It has 35 Verses and 4 Sections
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With the name of Allah, the All-Merciful, the Very-Merciful
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Ha Mim. [1] This is the revelation of the book from
Allah, the Mighty, the Wise. [2] We did not create the
heavens and the earth but with true purpose and for a
specified term. And those who disbelieve are averse to
what they are warned of. [3] Say, "Tell me about those
whom you invoke instead of Allah, (and) show me what
they have created of the earth; Or have they a share in
(the creation of) the heavens? Bring to me a book





